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６ お わ り に
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は多く, Puchkovskij (1953, pp. 144-146), Bawden (1955, p. 13),吉田順一
　
(1974, pp. 61-64),包文漢，喬吉(1994, p. 36)その他多くある。他方，第２
の説，すなわちロブサンダンジンのものの方が早いとする説は, Heissig (1959,













































































































のテキストをほとんど愛更無しに利用している。」(Shastina, 1957, pp. 4-5)
　






























































る。彼は康煕35 (1696)年に和碩親王QoSoi 6ing vang の位を得ている。


























































（9）例えば賓音徳力根(2000, pp. 132, 137, 141-142パ48），鳥蘭(2000, p. 290,




















kiileng gerel-tu qayan,その子は善Buyan-tu qayan.その子は頂生












tore sen ulemii tedkun asara とｉ　ａａｎ，その子は
a an. その子は勝善De edu bu an-tu　ａａｎ，その子は頂生Oroi-aCa






















































































ている（森川哲雄, 1990, pp. 505-513)。ところが『シラ・トゥージ』はまさに
その殿版系『蒙古源流』のその部分を參照しているのである。まず殿版系『蒙
古源流』の文章は次の通りである(Haenisch, 1959, p. 97, IV-lOa-lOb)。
(l)qatan temur-tur durusun Ugei.（硬き緻に皮は無い）
(2) qayiran tりrりged beyen-dllr mOngke ligeiバ慈しみ生まれた身にも永遠は














(3)qaril bu5al Ugei yabulu (戻り退くことなく行って)
(4) qataYUとin sedkigttln ta. (耐えるがよい，汝等)
{5)uile UiledUn bUtUgebesU iiile-yin oki. (事を行い完成すれば事の最高)
(6)Uneii tigen-dilr-iyen kiirtigsen kumtln-ii sedkil beki. (侃の言葉に至った
者の心は堅固)
(7)(i6Uken duran-iyar yabum olan-luva joki. (少なき欲で暮らして多くと適
意せよ)
(8) unen-iyer neglin nOgCin odqu bey-e tan-u bui. (箕により移り，過ぎて
いく汝等の身である)






(6)unen tigen-degen kilrugsen kumtin-i sedkil beki. (徴の言葉に到達した
者の心は堅固)
(5) uilediigsen iiileben daysuYsan ktimiin oki八行った事をし終わった者は
最高)
(7)ilとUken dura bariju olan-luy-a joki. (少なき欲を持って多くと適意せよ)
(8)uneker negtin ｎひgCikti beye bisiu, yeke tりrO-ben saki. (佩により移り，
過ぎていく身ではないか，大いなる政権を守れ)
(l)qatan temUr-tUr durusun Ugei. (硬き識に皮は無い)
(2)qayiran torogsen beyen-dtir mongke Ugei. (慈しみ生まれた身にも永遠
は無い)
(4) qataYuJin yabuvtun. (努めて暮らすがよい)












qayiran torogsen beyen-dur m5ngke tlgei.（慈しみ生まれた身にも永遠はな
　
い）
qaril bｕとa1Ugei yabulu （戻り退くことなく行って）
qatavuCin sedkigtUn tａ⊃avun eki-tu（耐えるがよい，汝等，百の根源ある）
uilen-yi Uiledtln bUtUgebesU liile-yin oki.（事を行い完成すれば事の最高）
Unen llgen-degen ktirligsen kUmun-U sedkil beki.（貝の言葉に至った者の
心は堅固）
iiCtiken duran-iyar yabulu olan-luYa loki.（少なき欲で暮らして多くと適嘸
せよ）




qubilai keg皿ken-U Uge Obere buyu. （フビライなる子の言葉は別である）
とあり，下線部が異なっているが，殿版『蒙古源流』とほぼ同じである。なお
『シラ・トゥージ』は上に引用した詩の前に
tinen sedkil-iyer yabu]u tirgUlji kueun-iyen oggugtUn (R賓の心で暮らし
て常に其の力を盗くすがよい）
と言う一文があるが，これは同じく上に示した『蒙古源流』の詩の前にある，


































































































































Ｇａｎｇｓ　ｃａｎ　ｙｕlｇｙi ｓａ １ ｓｐｙｏｄ　pahi　h船出feｙi　ｒｇｙｏｌ ｂｌｏｎｇtｓｏｂｏｒ bｒjod l）尚







(Perlee, ibid｡p. 94, n. 2, Kampfe, 1983, p. 44, n. U)。この『西蔵王臣記』は
1643年に成立したものである(Perlee､ibid., p. 94, n. 3)。そのもとのチベット



































トロ・ボロトTftro bolod とウルス・ボロトUlus bolod が雙子，
パルス・ボロトBarsu bolod とアルサ・ボロトArsa bolod が雙子，
オチル・ボロトV5ir bolod とアルチュ・ボロトAleu bolodが雙子，



























代記の記述を見てみよう。『アサラクチ史』の記述(Perlee, 1960, pp. 60-61)
は，
　
トロ・パイプTSro bayiqu とウルス・パイプUlus bayiqu が雙子，
バルスボロトとアルサボロトが雙子，
オチル・ボロトとアルジュ・ボロトが雙子，














(Mostaert, A.,ibid｡II, p. 164, Bira,ibid.,160b-161a)。
『アルタン・バーン傅』もダヤン・バーンの諸子について記しているが（珠



















Lindan qutuy-tusutu einggis dayiming seCenパUg-Ud-i teyin buged
qurmusda altan kiirdiin-i oreiyuluYCi nomun qavan
２）『シラ・トゥージJA本(Shastina, ibid.,p. 75)
Lingdan qutuy-tu sutu einggis dayiming seCen ]tlg-lid-iteyin buged
ilayuyCi bala tsakravartu, dai tayisun tngri-yin tngri, delekei dakin-u
qurmusda, altan ktirdUn-i orSiYuluyCi nom-un qaYan
３）『シラ・トゥージJD本(Heissig, ibid., facsimile, p. 102, 16v)
Lingdan qutuy-tu sutu einggis dayiming seee(n), Tlig-iid-iteyin bilged
ilayuyCi pala Cakravarti, dai　tayisung　tｎ万griin　tngri,　delekei　dakin
qurmusda, altan ktlrdtin-i orとiYuluyCi nomun qavan
４）ロブサンダンジン『アルタン・トプチ』(Mostaert, A.うbid｡II, p. 185,
Bira, ibid･，pパ72b)
Lingdan qutuY-tu stitu einggis dayiming sｅとｅｎ，沁g-tid-iteyin buged
ilayuyCi, tayisung tngri-yin tngri delekei dakin-u qurmusda, altan






















































ことが記されている(Heissig, ibid., VI, 4r (ンjyiji,p. 118)。この他に注目され
るのは，16世紀後半， ラマ３世と接鯛し
たことについて『アサラクチ史』を參照したと記していることである




































































なった。(Mostaert,A., 1959, partIll,pp. 160-161)
この『ボロル・エリケ』は1775年，内モンゴル，バーリン部のラシプンスク
















Gegen gUngjiiの４組が雙子とする(Heissig, 1958, p. 46, III, 22r)。これを『ア
サラクチ史』と『シラ・トゥージ』の記述と比較すると，ほとんど同じである
が，最後の２子について前者はアル・ブグラAl buvura,ゲン・アバガイ
Gen abavai と記し(Perleeパ960, p. 60-61),後者はアル・ボロトAl bolod,




ついて『ボロル・エリケ』も同じ記述をしているが(Mostaert, 1959, III, pp.
165-166),『アルタン・クルドゥン』を參照しているからである。他方1725年


































































































森川 哲雄 1981:「アルタン・ナブチトウ・テウケAltan nabSitu teuke につい
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neidan practice of Nanwu school of the Quanzhenjiao, he expounded the neidan
practice of the Longmen school, and that Zhao Bichen expounded neidan practice
and saw himself as the eleventh head of the Longmen school, although he was a
lay person and not entirely faithfulto the Longmen texts, the popularity of the
neidan practice of the Wu-Liu school, and the relationship to the Zailijiao一一ｌ
conclude that by considering these two men, one sees a direct indication of the
concrete conditions of neidan, which was intermiχed with various elements at the
time.
THE CHRONICLES OF THE MONGOLS FROM THE SEVENTEENTH
　　
TO EARLY EIGHTEENTH CENTURIES： WITH PARTICULAR






This ａｒtﾆiclere-eχamines previous theories concerning the problems regarding
the Mongol chronicles compiled in the seventeenth and eighteenth centuries, and
then suggests how they should be employed in the study of Mongol history from
the Ming to early Qing dynasties. The authors and dates of compilation of many
of the chronicles from this period have not been recorded, and although
bibliographic studies of the works have continued, many problems remain
unanswered. One of these problems concerns the chronicle Ｓｉｒｏ　tｕｙｗji　aJidits
relation to the Ｅｒｄｅｎｉ-ｖin　tobci.　Ithas been known that the title Ｅｒtｅｗ-１
ｍｏｎｇｙｏレ皿ｑａｄ-ｕｎ ｄＵｓiin-ｕｙefeeｓiｒａ　tｕｖMjihasbeen affixed to one manuscript
of the Sira tuyuﾇ, and that this corresponds to one of the seven works employed
in the compilation of the Ｅr-ｄｅｎｉうｎｎ　tobとi、　Giventhis fact, prevailing opinion has
been that the Ｅｙ＆戒一ｙin　tobciwas compiled after the Siｒａ　tｕｙｕｎ，　andis that the
Siｒａ　tｕｙｕｎwas used in the compilation of the Ｅｙｄ£筒iうｎｎ　tobci,however, by
comparing the contents of the Erdeni-y加加1,ａ and the Siｒａ　tｕｙｕｎ，l have
confirmed that the two works share many passages, and although the　Siｒａ　tｕｙｕｎ
appears to abbreviate many portions of the Ｅ心戒一ｙin　tobci，the£応召戒二yin tobぷ
was compiled earlier and l have indicated in this article that the prevailing view is
mistaken. l have also made clear the fact that the Ｓ池恥辱 employs the
Ａｓａｒａyｃｉｎｅｒｅtｕ一畑tｅｉｉｋｅ.whichhad been compiled in 1677.　Additionally, given
the fact that the lineage of princes recorded in the Siｒａ　tｕｙｕｎrecords the names
　　　　　　　　　　　　　　　　
一一辞－
of those ennobled early in the eighteenth century, this also provides confirmation
of the fact that the work was compiled in the early part of the eighteenth century.
On the other hand, concerning the fact that one manuscnpt of the　Siｒａ　tｕｖｕlthas
the same titleas one of the works consulted in the compilation of the Ｅｒｄｅｗi一如1
tobとi,　＼tmay be supposed that ａ later copyist familiarwith the content of the
Ｅｙ面贅勾in　tobとHreused it. Additionally,although the chronicles compiled in Inner
Mongolia in the seventeenth century influenced the chronicles produced later in
Outer Mongolia, it is also clear that, in the eighteenth century, chronicles
compiled in Outer Mongolia influenced those from Inner Mongolia.
THE SIGNIFICANCE OF“THE TALE OF OGHUZ ＫＨＡＮ”
　　
IN THE STRUCTURE OF THE みUffりt£-TAWARIKH
UNO Nobuhiro
　　
This article makes clear several points, listed below, regarding the important
meaning in terms of structure accorded “the Tale of Oghuz Khan” that appears at
the start of “The History of the Mongols,”which occupies the 趾St scroll of the
艮屈‘al-Ｔａｗａｒlkk　(ＵｎｉｖｅｒｓａｌＨtｓtｏｒｖ/ＡＣｏｌｌｅｃ励11of Hiｓ tｏｎｅｓ)of Rashid al-Dln.
First, in order to situate the Mongols in the genealogy of the various peoples m
Islamic world history, the Mongols were taken as ａ Turkic people, and as ａ
method of linking the Turks and Mongols, the place of Turk, the ancestor of the
Turks in traditional lineages of various peoples in Islamic world history was
replaced with “The Tale of Ｏｇｈｕｚｸﾞin which Oghuz appears as the hero of the
Turkish people, in the 丘St scroll of “The History of the Mongols.”
Second, the theme of “The Tale of Oghuz” is the Islamization of the Turkish
people, and although the tale originally had no relation to the Mongols, Rashid
managed to create a history that explained without contradiction the inclusion of
the Mongols among the Turkic peoples through his eχamination of their genealogy
that was worked into the narrative of the tale linking of the various Turkic and
Mongolian nomadic peoples･
Third, in the first scroll, “The History of the Mongols,”the fact that Mongols
have been categorized among those defeated by Oghuz Khan appears at 血St
glance inexplicable. However, the significance of “The Tale of Oghuz Khan” is as
a prelude highlighting the concluding “The Record of Ghazan Khan,”in which
Ghazan's conversion to Islam and the various policies of Ghazan Khan as Islamic
　　　　　　　　　　　　　　　
－65－
